
Acharya  Kundkundachyarya and Jain scriptures historical aspect. 

 

 

           

 

 मंगल ंभगवान वीरो, मंगल ंगौतमो गणि 

मंगल ंकुन्दकुन्दार्यो, जैन धमोस्तु मंगलं 

 

Acharya Kundachyarya  is considered next only to Mahavir Bhagawn and main disciple Gautam 
ganadhara. He is one of the foremost  Jain philosophical thinker known for his highly critical 
exposition of the soul and its functional mechanics. Acharya  Kundachyarya did exert immense 
influence over  Jainism because of his prolific writing  on Jain  philosophy 
,canonical  knowledge of spiritual and socio ethical path. 

  

Acharya Kundachyarya  has  many  names  padmanandi,Vakragriva,Elacharya,  and 
Gradhapicha.  

  

Such an extraordinary  brilliant  and scholar Jain Saint Kunda kundachyarya hail from 
Konakunda village, Gunter distinct  Andhra pradesh.  Some says it's  Kolanukomda, 

Opposite side of Vijayawada. 

 

 

 



 

 

 

 

 

 

 



 

 

 

 

 

 

 

From the epigraphic and archaeological sources Acharya Kundachyarya  was born in 
year108B.C.  some scholars place him in second  century  A.D. He achieved Salekhana 12B.C 
age of 95.  

There is not much  knowledge  about his life  There are  two  different  stories  about his  life. 

  

The traditional story about Kundakunda’s life is summarised here. In the town of Kurumarai in 
south India lived a rich merchant called Karamuṇḍa and his wife Śrīmatī. They employed a 
cattleman named Mathivaran. 

One day, Mathivaran watched a huge fire rage in the forest but could see a group of trees that 
was still green. He went towards the living trees and saw the hut of a Jain monk among them. 
Inside the hut, he saw a box containing some Jain Āgamas, to which he attributed the miracle. 
He took the manuscripts and worshipped them every day. One day, a Jain monk visited the 

http://www.jainpedia.org/themes/practices/monks-and-nuns.html
http://www.jainpedia.org/resources/glossary.html
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house. The merchant gave him food and the cattleman gave him the Āgamas. In return, the 
monk gave them his blessing 

As the merchant did not have any children, what should happen happened. The cattleman 
died and was reborn as Karamuṇḍa’s son. Growing up in the merchant’s house, the extremely 
clever boy became a very important philosopher and a renowned religious master named 
Kundakunda. 

The second part of the story is more cosmological and evokes Kundakunda’s journey in the 
Pūrva-videha. The Pūrva-videha is a mythical land where Sīmandhara-svāmī, one the great 
sages in Jainism, lives eternally. Kundakunda travelled here by translocation of the body 
– āhāraka-śarīra. In this way he attended Sīmandhara-svāmī’s samavasaraṇa and the legend 
says that he attained final liberation during this event. 

Acharya Kundachyarya   was indicated as a Nighratha Digambera muni at early  age  of 11 
years.  From the Pattavali,we learned that Kundakundaji was the  youngest 
and  junior  contemporary of Bhadhrabhu II.  Bhadhrabhu II was  last11 Angadhari, Shuta 
Acharya.           He became Acharya at age of 44.He was  made  pontiff of mulasngha by his 
teacher Jinacandra in 8 B.C. During the   pontificasy,he  successfully established 
the  superiority  of.  Jain Scriptures. Pallavi king Siva Skandavarma a patron of Jain  religion 
was  disciple  of.    Kundachyarya.    Acharya composed Prabhrata_Traya for 
royal.                                              Kundachyarya has been  meritorious immobilized as highly 
respected  and revered  theologian.   

Scholars are of the opinion that scattered facts of traditions and literary remains from the 
Tamil works such as the Kural and its anterior Silappadikaram and Manimakhalai provide 
cumulative evidence that Kundakunda was of Dravidian origin and leader of the Dravidia 
sangha, and he was highly cultured in more than one language. The kural or Tirukkural, the 
most popular Tamil classic, is attributed to Kundakunda, his another name being Elacarya. 
Thus, Kundakunda was associated with the early literary activity in Tamil also. 

As the  mighty and lillustrious munis with their  tapasya Tejas Shakira Padmanandi  had 
supernatural powers. He had power  of waking  above  ground, walking in air. 

  Acharya Kundachyarya remained chief of mulasngha with profound  success and tapasya  at 
Ponnur hlll  Tamil Nadu at age of 96 achieved Salekhana in year12B.C  
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Acharya  Kundkundachyarya and his scriptures

 

 



 

Acharya Kunda-kunda’s intense learning and moral character attracted royal disciples such as 
King Shiva kumar. The story of Kunda-kunda is also surrounded by legends – it is said that he 
could walk on air. But his influence extends far beyond Jainism. In ancient India, philosophical 
debates were a standard feature of intellectual life. To these, Kunda-kunda brought concise 
and systematized aphorisms, greatly adding to Jain literature. He used existing literary 
structures to explain Jainism’s most advanced scientific principles such as atomic structure, 
cosmic dimensions, the cosmic ethers, and psychology. Hindu and Buddhist thinkers were 
challenged to respond to his explications of Jain philosophy and conduct. Thus, Kunda-kunda 
elevated the level of scholarship and debate in India’s overall philosophical discourse. 
A great organizer of the highly complex concepts of Jain philosophy, Kunda-kunda wrote five 
renowned books: 

• Samayasar (Treatise on the True Self) 

• Pravachanasar (Treatise of Preaching) 

• Niyamasar (Treatise on Rules of Conduct) 

• Panchastikaya (Treatise on Five Universal Substances) 

• Ashta-pahuda (Eight Steps), a collection of eight texts 

 
All of his works are written in an ancient dialect known as Saurseni Prakrit, similar to Ardha-
Magadhi Prakrit. The organizing of Jain ideas into certain relationships and structures, taken 
for granted in recent centuries, was a product of his thought. So extraordinary was this idea 
that many other books written in this style by his pupils and other Jain scholars are popularly 
ascribed to him. In the Digambar tradition, he is praised immediately after Lord Mahavir and 
the preceptor Gautam swami in the auspicious blessing (Mangalacharan) prayer. Some Jains of 
the Digambar tradition dub their tradition Kunda-kunda Anvaya (the order of Kunda-kunda). 
However, scholars of all sects study his books with deep veneration. 
acharya Kunda-kunda has been called “Light of this Dark Age”. Several commentaries on his 
Samayasar have been written in Sanskrit and in modern languages. In recent centuries, the 
Samayasar has greatly moved leaders and scholars like Banarasi Das, Taran swami, Shrimad 
Rajchandra and Gurudev Shri Kanji Swami. Today, in the southern state of Tamilnadu in India, 
on a large stone under a certain Champa tree on the hill Ponnur Malai, pilgrims may stumble 
upon an engraved pair of footprints (Charan). These footprints are symbolic of a thinker who, 
nearly two thousand years ago, composed some of Jainism’s most influential philosophical 
books 
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( دح  ')
 ، 1دظادممنقالظلا

ř¿  ئه ,يا]يظةا|لأل،  طلئ  ه٠ديل-جيظ  نلاجذلا  قأظدلظ  ظب عئهظ
فظ  ââü bikiK ih ي   مسس  يلاظ  فبلم  ظؤ  ظلة  ئ   mạề

٠ فلللإه  ظلظ  ỀỂ  : ,فلليعلهظدوظ('  ,ظيظةل|ئل،  ئ  , ằằhtấ ) ؤ  ا
سظهلة'  ظظسلة  ئ  i?itM^ỊKh ظغ   Mktfe ظصظ   جذس   - ịh  -

لنه  قظلة  ئ  ظقلل  bikih ظس.    ^  i ؤ   - يئظ  لغله4ق
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ا
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ا
ا ظلظ1ق|%إفلأج

خذ  عأفدظلة  غؤ  ق  ا  جهة  يب١ظ٤   ặ طلثظسة'  ثللهظي   ậ-  ệ ه
فغ٠ظير-دظظسد   %  ẩ أليةلثاظ  ؤ  ا  ه  ظيسعل  рь  - نهيل  -

 ẹ تبظللأيلظلظفرئ  ه  ٠لظمخظ  ه  ظلهظ.  ظهحظظئد   % وظئ  -
فسهلة  لظط-ئ٩ظلظ.ظد  ظؤيلهلظظ  -ئلأيظ   ẳ قللقظ  ؤ  ا  هد

)لآ(  'ده   ٠)ì( еч) iẫifeậ  ) لفسهلثظ  )د(  -
)ة(  لإظهظلئ  )ح(  ؤيلظلئ  )ج(  ت؛¥سةق٠  )ع(  -

للؤخ  ه   ằ2ằ ظل|ظ   ؤ  -
يله   Ề فمظ  ه  فدقلألآ  ئ4  هيؤ  ظثهل  ·  ềìắhL ؤ   ا

ằậằ ظإيلل   ЩI اه    Щ ầ ه،  Ъщ د 
ظعي  koavjhj >h لآلمهظدسلاظ    ¡m هه،  لائثة   m ầ  - ثلقاو قلأي  ا

lằihỉ^Ằềạ ظل    ầ ال  ؤ  لائ  اه  J±4ti^iiằ?h ؛٠   تس  ييلا
IDIkv ق    I قجل   Ş يلام  قدظ  ظدكئ.   ặ هلا؛  ئلئه  جلال  قسه الم

قلاظل  عللظا■  علاف  ؤ   I فه4تلهلث  دظلة   ệ ثيللظاغ  هب  ặ - ئلآلمج  ئ
فط.  ئلالاى  ةلمظظدججئإ٠  )ظللظ  ظههئ^(  ئ

 )î١( هسدئ  ( ẳả )
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The Works

Kimdakunda
is know, for revo!udoniz^g earlier ^؛ỉer^y

concepts through his work. In h؛s works, he does not mention any of
the previous Jain writers, but his works contain allusions to non-Ialn
matters and these points only establish his antiquity. The most well-
known works are:

Samayasara, Pravacanasara, Pancastikayasara - these 1๒6 together
are also known as PrabìxỴtatraya or Saratija. These three major worlis
have been coiented upon in Sanskrit by Am^acandra (close of
lOth C E.), Jayasena (1150-1200 C.E.) and ئ Karnımda by Balacandra

C.E.). Other Sanskrit commentaries by PrabhãcandTa (9ร0-1065
C.E.) and Mallisena are reported on some or the other of the Prabhrta-

fraya. Amftacandra is concerned more with the exposition of.the

contents in a high-flown style while Jayasena interprets the text word
for word and adds some observations here and there. Bẫlacandra
mostly follows Jayasena.3؛

(11.76

1. Samayasam is the most hnportant philosophical work dealhig with
tke natute of the self, the term Samaya being used synonymously with
Atman.32 AmŢtacandra has a commCntaty Galled Atmakíiyãti оП this



work.33 An^tacandra’s commentary on the work ؛s وإلة of religious
fervor and the verses composed in the commenta؟ arc replete with
spiritual appeal.

34

1. Pravacanasava

3. Pakastikayasara is the Sanskritization name 'of the Prakrit
Pomcatihiyasamgaha. It Is one of the important works dealing with
Jaina Metaphysics, or .ntology and Ethics. In other words, it is the
exposition of the Path leading to llheration. Commentator Tayasena has
noted some various readings and also has given some additional gãthãs
that are not found in Amratacandra’s text.

Kunda^nda in the work mainly deals with the central idea of
.lalna system which revolves around soul which by its own activity Is
able to make or mar its own destiny. This metaphysical theoty of
Kama caused by the soul unravels several facts of psychological

35

36
importance.

Some verses may be cited from text for what it makes of:
Atma with the manifestation of guça and paryãya - attributes

and modes - loses Its existing nature and assumes  a new state of
existence according to the pajtyãyãrthika naya (samsãra). - ν.21

Soul has the attributes of life, consciousness and upayoga
(knowledge and perception) and is potent, perfoms actions and is
affected by their results, is conditioned by his own body, is inco^oreal
and is ordinarily found with Kama. ٧.27.

Soul which is free from the defects of karma gets to the highest
point of universe, knows all and perceives all, and obtains the
transcendental bliss everlasting. ٧.28.

This everlasting heavenly bliss is secured by the soul؛ by his
own efforts without extraneous help ؛other than the path shown). ٧.29.

The soul is of the same dimension as its own body which Is
acquired through karmas. Just as the lotus-hued ruby when placed in a
cup of milk Imparts its luster to the milk, so soul residing in its own
body imports luster or intelligence to the whole body. ν.33.

This nature of coextcnslveness with the body Is true in its
present as well as its past and future states, ν.34.

ا

39



The soul which obtains the benefit of tnratna is able to realize

its true natiưe through its Lordship over its own career. V.70.

4. Nmay๗m is a collection of eight works; som^of them conten bhsةل:ئتةقةئتلججت
39

s. Ra^anosãTtt

have written 84 pahudas, all

ه٠«ع«»ع„٠٠؛ت;:؛ا:ة.ي.؛“؛ليجةث ٠٠٠٠"٠٠٠"
ح؟٠ئغتثتب"،ة"ت'تة٠;ثة،س■“

-
Pahuda.

arc:

40

٠_ Pdhuda, Sulla Pdhuda, Cdrilta Pdh؟da١
Pahuda, and Moksa Pahudas have been

It is noted Darsana
Bodha Pdhuda, Bhdvu

many words are common
the early common era.

contemplation toععق"قا:ج'ئت
1. Adiava or anitya -Transitoriness.
11. Ashãrana-Helplessness.

40
ا



٠

iii. Ekatva - Absolute aloneness.
Iv.Anya^a - SeparateniÄS of soul and body.
V. Samsẵra - Cycle of rebirths,
vl. LOka-Universe,

vii. Aşuchllva - Kama impurity,
vhi. Aş^a - Karma Inflow.
lx. Samvara - Cease of karma influx.

X. Ninara - Karma shedding,
xi. Dhama - Nature of religion,
xii. Bodhi Durlabha - Rarity of Right Knowledge.
These reflections arc the portals of final liberation in the path and
process of the soul tiding to go in upward move. Tn other words, they
may be called Path and destiny ofthe soul for its eternal bliss.

43

8. Dasâhattaisangaho. Itş Sanskrit name is Dasabhahi. This is also
an ethical and didactic work.

9. Muỉăcãra is one of his most earliest authenric texts in Prakrit on the
*eoty and practice of Jain asceticism.

44

Conclusion

trough his Stings, Kundatoda gave a clear exposition to
the theoty of soul and advocated it as an important element to the path
of vît^âag^ non-attachment.^5 However, Kundakunda in his
Paũcãsứkãya$ãra, without total discard acknowledges that:

The attitude of worship towards Arahanta and others, though it
interferes with the immediate realization of perfection Is not altogether
valueless, for it may lead to Nisänä.

In all certainty. Kundamda not only explores the horizon of
liberation philosophy, but examines ئ great detail laterally and in
zenithal fonn. Liberation being the summum bonum of life Ш Jalna
theology, Kundakunda’s exposition and examination of his
philosophical thoughts arc rich and varied, and a milestone in the
hlstoty of developmental aspects of Jainism, specially by saint
scholarship to whom South India provided a developed socio-
religious condition that blossomed it into a remarkable grandeur in

46
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the philosophical horizon where man must heed at last to his soul for

his earthly end, and a beginning of the eternal bliss. □
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Among his philosophical works, Ihc thrra pealises, viz Panchasűkaya,

يت؛تجت:؟ح٠ع
Vcdanlins.

؛

lhal Ihcse ihree works included in ihe
Obviously Ihis suggests d da ihori^

،Naiaka-iraya.ofAcharyaKund.Kundareasmuch sacred a٩daulhorJ^^
for аГсУьшаГа; The Upanishads,Brahnïasulra¡and Bhagavadgita ة::

included in the areforlheVedanlins and Hindus in
general.

Acharya Kund-Kund has also 10 his credit a ưiad of ethical an؛

Barasa-^nuvek^ha and ؟,didactic ^atises; VIZ., Aitapahuda
Dasabhatlaisangaho, delineating rules of conductand proper ways of

^lese eth؛ ٩behaviour both for the laymen and the ascetics. Among
treatises the EarasaAnuvckkha’ (¡.c.TwclveR١nccl؛onsorConlem-؛؛

lionsiisof great significance both from the rcal.and practical, points؛؟
view. For Culiivai^g the necessary religious altitude it Is enjolned.o.n all

hese '؛..opics ؛iG constlnliy rcnccl on twelve facts of life or religious
- - - or Annuprekshas. it is laid down

should be thought upon, especially by the
rcBcciions are known as
that these Anuprekshas
asceiics.againand again.ThcsclwclvcAnuprckshas have bccndiscussed

detail by Acharya Kund-Kund in his treatise Barasa-in minute
Anuvckkha’ in the order as follows:

Adhruva or Aniiya Anupreksha, i.c. everything Is subject to
change or is irans.iiory.

Asharana Anupreksha, İ.C., unproicciivcness or. helplessness.
The feeling tliaisoul is unprotected from fruition of Karmas,
c.g., death etc.

Ekalva Anupreksha, İ.C., loneliness. I am alone, the doer ofmy
actions and the enjoyer of the fruits of them.

Anyatva Anuprekstia, İ.C., scpiưalcncss. The world, my
relatives and iricnds, my body and mind, they arc all distinct
and separate from my

(l)

(2)

(3)

(4)

real sell'.



(5) ■Samsara
sorrowful
cannot aiminΙβ>Soili moves

santi deaths
m
and

(6)
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(7)
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se^؛؛Considering the utmost importance of this trc2:εξ٠؛εηεξξ
over Indta by various JainaAssociationsin different parts of thccountry

hereWas agrain^dof an authentic English version of this trcause؛

a Dlf ร؛Dy؛ra؟because asimilar English versioncdilcd
Chari ShiralaPrasadji;dpublishcdinl931by the Devendrá Printrngand

٢eSearCh‘InstitUtó with a consrctiveapproachrecentb;:ted nNewDClhi for condUcling high level research on.Jainologyandespccial lyon
Гье Works of Ach^ya Kund-Kund, to publish this significant ireatjse

.- - - - In such a nice and presentable manner

The Editor of this English version, ShriM.K.DHARMA RAJA
amply desele compliments for the utmost care taken by hi ؟؛ 
endering afresh in English both the translation of the verses and the؛
ن  ̂ notes on these verses. His strenous efforts will be
awpiytew^ded if the readers sincerely try to put into practice these
Reneclions.

Il is hoped that this Book would be received well all over the
world and would serve as a guide to all aspirants of Moksha.

Dr. VilasSangave
Honoraty Director,
Shahu Research Institute,
Shivaji University,
y۵T НАРТге-41٠4
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